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of its existence It win certainly shameful iu us to be 
ignorant of what " all the world was talking about ;" and, 
yet, wc think " all the world'' must bear some share of the 
blame for not having talked a little louder. 

Wc have, then, accordingly, made ourselves acquainted 
with Father Faber's book, und have found in it a number 
of curious things, some of which wc hope to lay before our 
Waders hereafter. Any one who turns over its pages will 
tad in it a number of statements of doctrines and facts, 
tfoiQtojftnld have been as new to the Fathers of Trent as 
BfS^o ourselves. But wc must reserve to another 
Ijon^an examination of the particular facts and doc- 
" "~Vich we allude ; what we have at present to do 
^authority on which they rest. 
|tion as to particular doctrines, is subordinate 
111 question concerning the rule of faith ; for any 
on this subject will be sure to give rise to dift'e- 
_J respecting particular doctrines. Thus, most of the 

-erobces between the Church of England and the Church 
UtA>0!, take their rise in their differences as to the rule 
of faith. The Church of England and the Council of 
Trent agree in taking for their rule the Word of Cod, 
Whether as communicated by our Lord himself to the 
Apostles, or as written by them under the dictation of the 
Holy Ghost. But they differ on the point where this 
Word of God is to be found. The Church of England as- 
serts, that it is all contained in Scripture ; the Council of 
Trent asserts, that the touching of our Lord and his Apos- 
tles has been also handed down in the tradition of the 
Church. And so it is very natural that the Church of 
Borne should believe many things, which the Church of 
England docs not believe ; for the fundamental principle 
of the former is, that there arc sonic parts of our Saviour's 
teaching handed down by tradition, which arc not recorded 
in Scripture ; and such things the Church of Home is 
bound to believe, while the Church of England denies their 
existence. 

But, now, Mr. Fabcr, and those Roman Catholics who 
agree with him, arc not satisfied with the double rule of 
faith adopted by the Council of" Trent. He teaches many 
doctrines, of which the Council of Trent makes no men- 
tion ; and the reason is, that he not only takes for his rule 
of faith the Word of God, as communicated by our Lord 
to tlio Apostles, and handed down in the Church by Scrip- 
ture or tradition, but lie further receives, as having 
ft right to govern his belief, tevelations, asserted to be 
made by our Lord, to different individuals, from time to 
time. We copy, almost at random, a few specimens of 
the proofs Mr. Fabcr advances for his assertions ; but 
there arc scarcely half a dozen consecutive pages in the 
book which would not furnish us with quotations as much 
to our purpose. 

*' Our Lord told St. Gertrude, that as often as any one 
says to God — my love, or my sweetest, or my best beloved, 
and the like, with a devout intention, he receives a pledge 
of his salvation, in virtue of which, if he perseveres, he 
shall receive in heaven a special privilege of the same sort, 
as the special grace which St. John the Evangelist, the 
beloved disciple, had on earth.'' — Page CO. 

" Our Lord saiil to St. Teresa, that one soul, not a 
saint, but seeking perfection, was more precious to him 
than thousands living common lives." — Page 117. 

" St. Gertrude w: s divinely instructed, that as often as 
die angelic salutatnn is devoutly recited by the faithful 
on earth, three efficacious streamlets proceed from the 
Father, the Son, and the Holy Ghost, most sweetly pene- 
trating the Blessed Virgin's heart. Then, from her heart 
gain," &c— Page 104. 

" St. Matilda ventured to say to Jesus, 'Lord, if Ger- 
trude's life is so perfect, how is it she cannot bear the de- 
fects of others, and exaggerates them so much ?' Out- 
Lord, with admirable sweetness, replied — ' It is because 
she cannot bear the least stain on her own heart, that she 
feels so keenly the failings of her neighbours.' " — P. 323. 

"Once more, let us listen to the testimony of God him- 
self. [! !] A holy man pressed God, in prayer, to reveal to 
him what it was iu which His Divine Majesty took so 
much pleasure in His beloved Gertrude. God vouchsafed 
10 reply," &c— P. 323. 

" On another occasion, when St. Gertrude was suffering 
one night from weakness, she ate some grapes, with the 
mental intention of refreshing our Lord in herself. He, 
on his part, took this as a royal gift, and said to her — In 
this I confess that you have recompensed me for the bitter 
potion which I, for your sake, took upon the cross ; for 
now I suck unspeakable sweetness out of your heart ; for 
with how much greater purity of intention you recreate 
your boily for my glory, with so much the more sweetness 
do I acknowledge myself recreated in your soul." — P. 17+. 

"Among the revelations made to Sister Franceses, it 
was told her that immense numbers of skills issued from 
Purgatory on the evening of All Souls Day ; and that 
they were mostly tlu»c who were near to glory among 
whom God distributed the suffrages of the Universal Church 
03 that day."— P. 44. 

" We find, from the revelations of St. Franccsca, that 
among sonic hundreds of cases by far the greater majority 
suffered [in Purgatory] thirty, forty, or sixty years. Here 
are some of the examples:— A holy bishop, for some 
iKlgligcncc in his high office, had been in Purgatory lifiy- 
nine years before he appeared to the servant of God ; 
Another bishop, so generous of his revenues that lie was 
named the alins-givcr, had been there five years, because 



he wished for the dignity ; another bishop had been forty i 
a priest, forty years, because through his negligence some 
sick persons had died without the sacraments ; another, 
forty-five years, for inconsidcratencss in his ministerial 
duties ; a gentleman, fifty-nine years, for worldliness ; 
another, sixty -four, for fondness for playing at cards for 
money* ; another, thirty-five years, for worldliness. 
Bishops seem, upon tho whole, according to her revela- 
tions, to remain longest there, and to be visited with the 
extreme of rigour." — P. 367. 

At pp. 356, &c., there is a passage too long to extract, 
from which it appears that the true nature of the suffer- 
ings of Purgatory was first made known, by revelations, 
to St. Catherine of Genoa, in, wc believe, the sixteenth 
century. 

The quotations we have given, and which could be mul- 
tiplied indefinitely, arc enough to show that Mr. Faber is 
not content with the Council of Trent's double rule of 
faith ; but that he regulates his belief by a triple stan- 
dard — Scripture, and tradition, and modern revelations. 
These last, it will be perceived, he cites as decisive argu- 
ments ; nay, rails on his readers to listen to them as the 
testimony of God himself. And it is certain that Mr. 
Fabcr is not singular in this, for most ltoinan Catholic 
books of devotion, not intended to be placed in Protestant 
hands, act in precisely the same manner. But, perhaps, it 
will be said, the belief in these revelations is optional ; the 
Church has not decided ; and one may be a loyal member 
of tho Roman Catholic Church, and yet refuse to give 
credence to the dreams of Franeesca or of Gertrude. But 
this is not a subject on which the Church of Rome call, 
with any consistency, allow of a difference of opinion 
among her members. Her controversialists correctly re- 
mind us that it is the prime duty of every Christian to 
give implicit assent to the Word of God, no matter by 
what channel made known to him. He must, of course, 
receive everything contained in Scripture ; but if any part 
of the Divine teaching has been conveyed by tradition, be 
is equally bound to make himself acquainted with it, and 
to give his assent to it. And, just in like manner, if God 
has made any new revelations to St. Gertrude or St. 
Franeesca, in the same manner as He did to St. John or 
St. Paul, it is no longer a matter of indifference whether 
Christians receive them or not ; they are bound to receive 
them with precisely the same affection and reverence with 
which they receive the books of Scripture. The Church 
of Rome need be at no loss (if her pretensions be well 
founded) to distinguish true from false revelations : for 
what is the use of an infallible guide, if this guide is 
unable to distinguish the revelations of God from the 
doting of silly old women ? When, then, wc see some 
members of the Church of Rome rejecting such talcs as 
we have quoted from Mr. Faber, and others governing 
their belief by them, it is manifest that that Church is only 
dissembling a schism, when she tolerates difference of 
opinion within her communion, on a question so mo- 
mentous as that of the rule ol faith. There is not a greater 
difference between the Church of Englan.il rule (Scripture 
alone) and the Tridcntine rule (Scripture and tradi- 
tion) than there is between this latter rule and the new 
Oxford rule — Scripture, and tradition, and modern reve- 
lations. 

When once this new rule is adopted, there is an end of 
the boast that the Church of Home is the old Church and 
tenches the old doctrines. Now, while the Church of Eng- 
land is simple enough to be satisfied with the old religion, 
such as Peter and Paul taught it, and their hearers received, 
the modci n Church of Rome boasts of a religion, with the 
latest improvements, by Teresa, and Catherine, of Genoa ; 
and, no doubt, still further additions may lie expected to be 
made to their creed by further revelations, from time to 
time. Wc have said that all parties in the Church of Rome 
do not equally nssent to the stories we arc speaking off 
The party, however, who hold views so fatal to their 
Church's claims of unity of doctrine, has gained great 
predominance of late years, chiefly through the exertions of 
the Oxford converts to Romanism, who have almost all 
embraced the most extreme views in their new communion ; 
and to whom it is owing that a great change has taken 
place in our time in the tone of doctrine held by Roman 
Catholics in these kingdoms. This may be accounted for 
by the manner in which these conversions were generally 
made. The persons alluded to had been principally influ- 
enced by the use of arguments borrowed from infidels, and 
had been brought to believe that if they used their reason 
and private judgment in religious matters, the inevitable 
result would bo hopeless scepticism. Startled at such a 
result, they hastily threw themselves blindfold into the 
arms of the guide who promised to conduct them to truth ; 
ready to receive, with indiscriininating credulity, all that 
this guiilc niijiht be pleased to set before them ; n;iy, 
persuaded that the greater their readiness to believe without 
or against evidence, the higher their faith. Wc are bound 
to believe these gentlemen, or, at least, the majority of them, 

• Conhl this have been Sr. Vincent dc Panl. who Is recorded or tils 
contemporaries to havo Ltcu a very agreeable man, only Unit lie 
cheated ut cirti-i? 

t How little cr. deuce is tiven to such stories by the old Roman 
Catholics appear* from tile quotation we have already made from 
Cassander (sje paire 6>). He pronounces the existence of several 
popular saints uuctrtain, because they arc known to us only by revela- 
tion 1 But il tie thought tlnse alley ed revelaiions to. be nullientic, what 
greater certainty could be, or any oue else, have than the Word of God 
himself? 



to be sincere in their profession ; and, yet, if there wen 
any of them who remained infidels at heart, wo can 
imagine no more subtle or more effectual way for leading 
others into infidelity than that which they have adopted, 
yielding equally ready assent to the miracles of Scripture, 
and the legends of mediaeval saints ; nccepting with equal 
reverence the revelations made to Paul and John, and 
those made to St. Franeesca or St. Catherine. 

There was only one point which their faith hesitated to 
embrace. Some of them were acquainted with the writings 
of the primitive Fathers ; accordingly, they said to their new 
spiritual guide, propound to us authoritatively any doctrine 
you please, and wc arc prepared to accept it ; only you will 
do ns a favour if you will not oblige us to assert that tho 
primitive Church taught the same. Wo will submit if yon; 
insist on it ; but we confess we find this a little too strong. 
Do us the favour of permitting us to call your doctrines a 
development* of primitive Christianity; if yon will onh; 
grant this, ecclesiastical history will present no difficulties; 
to us ; it will be easy to believe that your doctrines resemble 
those of the early Church as much as an oak resembles an 
acorn, or a butterfly resembles a caterpillar. 

The prayer was granted — the converts were admitted on 
their own terms ; yet, we arc sure many of the old Roman 
Catholic divines must sec with consternation the revolution 
which their new allies arc making in their theology. We 
notice, for example, that Professor Murray, of Maynooth, 
in the preface to the last volume of his Theological Essays, 
seems not a little discontented with the extreme views of 
his new converts, who suddenly became wiser than their. 
teachers. 

"I shall not be at all surprised to find myself denounced 
by certain doctors of the new theology ns a heretic, for 
some expressions in the preceding paragraph ; just ns ona 
of my learned colleagues (a professor of the old theology) 
was denounced as a Protestant, lor saying, of Lord Jeffrey, 
in the 'Dublin Review,' for last July, that he was not 
only a great, but a good man. Now-a-days there are a 
few individuals who, with their heads hardly dry from the 
waters of baptism, come outwith their frantic and infallible 
theories, and denounce every man as unsound in the faith 
who docs not square his language to their consecrated 
standard of speech." — Vol. iv., page 9. 

We pity poor Dr. Murray, for wc greatly fear hislamcn- 
ta:ions arc in vain; and that his "old theology'' is in a 
fair way of being superseded by the " new theology" of his 
dangerous associates. 

We call, then, on our Roman Catholic readers to make 
their choice between the old religion and the new. Will 
they be satisfied with the doctrine of the Council of Trent, 
that the Word of God was completed in the teaching of 
our Lord and his Apostles? Will they be content to be- 
lieve as Peter and Paul taught, and as the early Church 
believed? or will they embrace the new Oxford Divinity, 
that the doctrine of the primitive Church requires to be 
developed; and that to the revelation of St. John, which 
closed the canon of Scripture, must be added the revela- 
tions of St. Franccsca, St. Gertrude, and St. Catherine? 



THE INVOCATION OF SAINTS. 
Though we have, from time to time, alluded to the im- 
portant subject which stands at the head of this article, we 
believe wc have not yet considered it fully in our pages, 
either in a theological or a historical point of view ; both of 
which are, we think, well deserving of attention; forming, 
as this doctrine undoubtedly does, one of the mosr striking 
points of distinction between the two Churches of England 
and Rome. 

Wc must begin by saying a word upon the true nature 
and limit of the controversy between them. 

The real point at issue is not, whether it be right or 
wrong to honour or commemorate the saints; but whe- 
ther Roman Catholics arc right or wrong in invoking their 
aid in the solemn offices of prayer — Which Protestants call 
saint-worship. 

So far is it from beingtruo that the Church of England dis- 
regards or dishonours the true saims of the primitive Church, 
that any one who will take the trouble to look through the 
Book of Common Prayer, according to the use of the 
United Church of England and Ireland, will find not only 
special offices (collects, lessons, epistles, and gospels) for 
St. Stephen, St. John the Evangelist, St Andrew, St 
Thomas, St. Matthias, St. Murk, St. I'hilip and St 
James, St. John tho llaptist, St. Peter, St. Jnnies the 
Apostle, St. Bartholomew, St. Matthew, St. Michael and 
all Angels, St. Luke, St. Simon und St. Judc, and the 
Conversion of St. Paul, but days actually set apart to 
commemorate the Annunciation, ami also the Purification, 
of the Blessed Virgin Mary— enough, one would think, to 
refute the calumny, so often reiterated by Romish contro- 
versialists against Protestants, that they revile the Blessed 
Virgin, and treat her as an ordinary woman. 

They will nlso find, if they examine the order for even- 
ing prayer, in the same book, that the " Magnificat," or 

•The following curious pa«sa?e from Mr. Faber. p. 180, is a food 
illustration of tile diversity of opinion*, in the Church oi Home, and of 
the notion now prev.-lcnl, that the inrlher we come away fioni tha 
Aposiles* times the nearer we get to true Christianity. " in like man- 
ner, Scliram, in his Mystical Theology, censures, as almnat heietical, 
ejaculations which St. Francis, of S-les, otiotes with tenderness and 
relbh. Yet, iu doctrine! matters, it may be safer Jar us to lollow 
the colder aud moie cautious author. Betides he wrote iaier." 
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Sons of tho Virgin, taken from the 1st chapter of St. 
Luke's Gospel, is one of the appointed hymns directed to 
he read or sung immediately after the 1st lesson, in which 
it is expressly stated that " ail generations shall call her 
Messed." 

It is, therefore, ohvious that tho Church of England 
honours the Blessed Virgin and other undoubted saints cf 
the primitive Church ; and that tho point of difference be- 
tween her and the Chinch of Rome is, whether the latter 
does not err as to the kind of honour due to her and them. 

The Church of Rome is not satisfied with giving honour 
to- the saints, according to their dignity, but she suppli- 
antlii invokes their aid ; and the question which remains is, 
what does this invocation mean or imply ? and is it war- 
ranted by cither Scripture, or reason, or the practice of that 
comparatively pure age of the Church, by which we have 
tried so many other peculiar doctrines of the Church of 
Borne — the first three centuries? 

The Council of Trent (sess. xxv., de Invoe.) expressly 
asserts that " it is good and useful suppliuinly to invoke 
the saints, and to resort to their prayers, aid, aiid help, for 
obtaining benefits from God."* 

Now, what docs this invocation menn or imply ? Mr. 
Kecnan, whose controversial catechism we have before 
alluded to, asserts, rounilly, that "(Roman) Catholics do 
not ask grace from the saints ; they merely ask the saints 
to pray that God may grant them nil necessary graces, 
through Christ." They say, when addressing God, " Have 
mercy on us ; forgive our sins ;" but, when addressing 
tie Blessed Virgin, or the saints, " Pray for us." Whe- 
ther this he practically true, we shall sec presently ; but 
we would first inquire, what invocation means ? 

'■To invoke the saints suppliantlv," as recommended or 
enjoined by the Council of Trent, "is, in plain English, to 
call on the saints in our prayers, or to pray to them; and 
that prayer to any unseen licirg involves religious worship, 
wc think will scarcely be controverted by the most zealous 
advocate of the Church of Rome. Whether the prayers be 
to them as intercestors merely, or as the direct dispensers of 
grace, assistance, and safety, or whether they amount to what 
the Church of Rome attempts to distinguish as Latria or 
not, without doubt such prayers are an act of religious 
Worship, very different in kind from any mere honour, or 
petition offered to any fellow-creature on earth, however 
elevated in power or rank. 

That the Fathers thought prayer a mode of addressing 
God alone, is proved by numberless passages in which 
they uniformly define it with express reference to God 
and no other. 

_ Tertuiaian,A.D. lOO.saysmhisflpologyforthcChris- 
tiansof his time — "Those tilings I may not pray for from any 
other, but from Him of whom 1 know I shall obtain them ; 
because, both it is He who is alone able to give, and I am 
he unto whom it appertained to obtain that which is 
requested, being His servant, who observe Him alone. "f 

Clemens Alexandrinus, A.D. 200, defines prayer by 
ft* relation to God. 

" Since there is but one good God, both we and angels 
pray to Him alone, that those good things may be given us 
which wo want, and those continued which we have. "J 

So Orfcew, A.D. 230, in his writings against Celsus, 
(who had said of the daemons that they belong to God, and in 
that respect were to be prayed to, that they may be fa- 
vourable to us), thus replies—" Away with Cclsus's counsel, 
ntymg, that wo must pray to dcemons; for we must pray to 
him who is God over all ; and we must pray to the Word 
Of God, his only Iwgotten Son, and the first-born of all crea- 
tures; and we must entreat him, that he, as IIi;;h Priest, 
would present our prayer to his God and our God."« 

1 raver," says St. Basil, A.D. 370, " is a request of 
•omogood thing, which is made by pious men untoGod."|| 

'Ir.iycr, says Gregory Nyssex, A.D. 380, "is a 
conversing, or a conference with God."f 

" Prayer," says St. Curtsostom, A.D. 400, " is a col- 
loquy, or discourse with Go !."•• 

"Prayer," says Jottx Damasces, A.D. 780, "is an 
ascension of the mind unto God, or a request of things 
that arc fit from God. "ft 

Now, us the Holy Scriptures assuredly do not teach us, 
anymore than the early Fathers, to pray to saints, cither 
as benefactors or intercessors, the next question is, what 
did the early Father-, think of invocation f did thev distin- 
guish it from prayer? and did they, or not, consider it a 
form of worship properly due to God only? 

Wc need not here go' hack even so far as the third cen- 
tury, for the great St. Atiiasasius, in the fourth century, 
is conclusive on the matter. " Wc arc," says he, " truly 
Worshippers of God ; because wo invocate no one of lite 
creatures nor any mere man, but the Son, who is, by 
nature, from God, and true God ; made man, indeed, yet 
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not the less, therefore, the Lord hinuclf, and God, anil 

Saviour."* 

So Novation, a presbyter of the Roman Church, in the 
third century, argues that Christ is God, because he is 
everywhere invoked. " If Christ was only a man, how, 
when invocated, is he everywhere present; for omnipre- 
sence is the nature not of man, but of God ?"t 

So St. Asidrose, A.D. 390, in his funeral oration on 
the Emperor Thcodosius, says — " Thou alone art to be 
invocated, O Lord ; thou are to be requested to supply 
the want of him in his son."J 

Iken.eus,§ A.D. 180, in his second book against heretics, 
says — " As the Church has freely received from the Lord, 
so does she freely minister ; nor does she do anything by 
invocation of anyels, nor by incantations, but purely and 
manifestly directs her prayers to God, who made all, and 
calls upon the name of our Lord Jesus Christ " 

So i 'Rickn (cont. Cels. lib. v., p. 580, opera. Benedict. 
Ed. Paris, 1733) says — "All supplications, and prayer, 
and intercession, and thanksgiving, we must offer up to God, 
who is above all, through the living Woid of God, who is 
a High Priest, superior to all angels. To invocate angels, 
indeed, when men know so little alwut them, were itself 
irrational; but, even on the supposition that wc were ever 
so well acquainted with such mysterious wonders, still 
this \cry supposed knowledge, while it was setting forth 
their nature ami their respective offices, would forbid us 
presumptuously to pray to any other than the all-sufficient 
Deity, through the Son of God our Saviour." 

Wc shall merely add here the canon of the Council of 
Laodicca, A.D. !J(i4, the decrees of which were received 
and approved of by the whole Church (cap. 35) — "That 
Christians wight not to forsake the Chinch of God, and 
depart aside and invocate angels ; therefore, if any man 
be found using this secret idolatry, let him be accursed, 
because he hath forsaken our Lord Jcsns Christ."]) 

In the epitome of the canons which Pope Adrian de- 
livered to Charles the Great, this decree is thus abridged — 
"Ut anathema sit, quieumqne relicta ccelcsia angclos 
colerc, vel con^rcgationcs faccro praaumpserit." " That 
whosoever, leaving the Church, did presume to worship 
angels, or to make meetings, should be accursed." 

This condemnation of prayers to angels as idolatrous 
was occasioned by a sect of heretics in the fourth century, 
who, for the purpose of exercising this unlawful worship of 
praying to angels, held private meetings, separate lrotn 
those of the Church, in which it was not permitted; and 
no one ever doubted that the Council would have equally 
condemned, on the same principle, prayers to saints, if such, 
had been practised in their time. 

In all these passages the essential identity of religions 
invocation and prayer is clearly implied ; and it clearly 
never entered into tho conception of any of these ancient 
Fathers, that we could pray to any being without wor- 
shipping them. 

The very word adoration is obviously taken from adorare, 
which literally is to pray to. 

Now, would it be possible to show more strongly that it 
was deemed by tho Church of the first, second, third, and 
fourth centuries, that invocation was a thing proper to God 
only; and that it n '-;■;'. implied the omnipresence of 
the lieing invo-'at' ■ oull be obviously to ascribe 

one of the attributes uf Deity to a creature, a thing which 
could not he done without impiety, or, indeed, idolatry. 

Let us next hear the great St. Augustine, A.D. 400 — 
" Let not our point of religion bo the worship of dead men ; 
for though they lived piously, still they are not to be so ac- 
counted of, as seeking from us any such honours; but 
they rather wish us to worship Him, through whose illumi- 
n ition they rejoice that wc should be associates of their 
merit. They are to he honoured, therefore, on account of 
imitation; not to be prayed to, on account of religion ."U 

A\Xa a.\n9oic Qtotrtfitic, on pne'tva ri»v ytvvqraiv, 
pn It koivov riva avOpunrov, a\\a rov ex Otou fvou 
Kai aXtfiivov 6«o» viov tiriKaXovptQa. Athan. Contr. Ar. 
Oral, iii. Op. Torn. I., p. 5S2. Hon. Ed Pari*, IGP8. 

t Si homo tantuminndti C.'iristus, quutindn adesl ubiqae invocatua, 
cum liaje liomitiig nutnra mm sit sed Dei, ut adesse ouini loco possit. 
Si Iminu laMmnmndo Ciirijtus, cur homo in orutlonibns mediator iuvo- 
cu-ur, cum iiivncatiotintitinisadpraesfandamsaliitemiiif-fHcaxjudicetiir. 
-Nov.it. de Tiin. c. xiv, p,i K e 7-17, Oper. TV-null ISiitali. Paris, 
1>;:)5. This treatise was eminently attributed to Terliilliau nrCv|>tinii, 
even in the lime of St. Jerome, us tie vetnaika. Otilug. Seript. Heel., 
c. SI, and Apolnjf. Cont. Ititffln. lib. ii. Nal.ilis Alexander lias shown 
that the doctrine of this tn-.itis • is touml.— Iliat. liccl., f»c. ii.. Dissert, 
ije., ait iv. Tom. iii. p 411. J'arif, 17t4. 

% Sed ta-iem tn stilus, Liomine, ittcoatmlui es; tu rog.indus, ut 
enm in rinis repnejentea — Ambrose, op. totn. ii., p. 120:, liened. ed. 
P.uis, 1(1 0. 

} Nee invocationibus angelicis tacit illiquid, nee ineantationibus, 
n;-c rrliqnt prava tuiiosit te, sed mute t et pure et m initiate orn- 
tiones nniuetis ad l?omiimm, qui omnia fecit, et nomen Uoiinni ro^Iri 
■Ksu Chiiiliixtocaiu— ytdvers. Uteres, lib. 2 (c. 57). c. ixxii, ed. 
liened., p. lie. l'„ r ; Si J7 l0- 

|| On oh Stt Xinartavoiie. iyKara\tiiriiv rqv (KnXn- 
otav rov Otov, Kai airiivai Kai dyyiXovc ovopattiv 
.] irv»a£nc, voiiiv, djrep a7rt,yopt«rai. Eiric ovv 
tvptQn Tav-y ry K(Kp»u,fiivu licuXoKu-oiiq, oxoXciZwv 
)'™ avaQtpa- Jri iyKarkXnrt rvv ci'.ptoi/ i)p.iov 
'Ii/troiv Xptirov, rov viov rov Deoo, «ai til<u\o\a- 
rpliq irpoo-ijX0ii/. — Conc.f. Laod. Can. 35. Pandect* Canonum 
Apu-t '1. Oxnit., 1(172, p. 46S. 

T Sou sit nobis reliato cultn. hominum niortuoiiim. Qtita, si pie 
vixermit, lion sic habentuv, uttalesqujerant hoiior<&: fed ilium a nobis 
coli volant, quo illuiiiiiijnto la:nutiir meriti sui nos case consones. 
HononuKli sunt erj;o propter imitatiouem, uoii adorandi proiiler relt- 
(tiiinem."— August, de Ter reliz. c. Iv., Oper. vol. I. p. 784. Bened. Ed. 
Paris, 1 j79. 



A further reason for not praying to them might be mca«- 
tionuiL which no lessa writer than ( 'animal Cujetan candidlr 
acknowledges, viz :— " That we have no meant ofeertaiabt 
knowing whether the saints hear our prayers' (which wouW 
destroy, at one blow, the whole system of invoking them), 
'though," adds the cardinal, " wc piously believe tkS 
to bo the case."* Why there should be any piety in. bx 
lievinga thing without any proof either from the Holy Scrip*, 
tures, or the ancient Fathers of the Church, wc. are at a 
loss to imagine, unless piely and credulity are to be deemed 
identical ! 

We would add one more out of many early authorities 
that of St. Ki'iphanius, Uishopof Salamis, in the Island*/ 
Cyprus, in the fourth century (A.D. o70), who, after ccn^ 
sui-ing, at great le-tgth, the Collnidiau heretics, for iuvocaw 
t ng the Blessed Virgin as a sort of goddess, and declaring 
that Christians ought not indecorously to venerate the 
saints, but rather liim who is their Sovereign Lord and 
Master, sums up the whole with the following admoni- 
tion, which is perhaps scarcely less needed ill the present daj 
than it was in the days of the nascent C'ollyridian heresy: — 
" Let Mary be held in honour ; but let the Father, and 
the Son, and the Holy Gho<t bo worshipped. A* for 
Mary, let no one worship her."f 

We think wc tire now in a position to assert, that the 
invocation of saints was not the practice of the ancient 
Church in priiritirc times, unless some of our learned 
Komiin Catholic correspondents are able to overthrow the 
authorities wc have quoted (which, of c.-urse, they wifl 
do, if they can), either by proving that we have misrepre- 
sented or mistaken them, or by showing from other writers o/ 
the same or earlier dates, that such writers as Ircnauis, St. 
Ath.inasius, St. Upipliunius, St. Ambrose, and St. Augu*- 
tine do not truly represent the opinions of die primitive Church 
on the subject. It is difficult, indeed, to imagine how any 
men, who have sworn to abide by the ummimous consent of 
the Fathers, can dare to appeal to Catholic antiquity in jus- 
tification of praying to any created beings, in tho face of 
such authorities as we have above cited. 

We propose in our next number to proceed to consider 
what h,\s been said by the principal controversial writers 
of the Church of Home, which we think will corroborate, 
instead of countervailing, what wc hive above written, 
when wc find to what shifts they are driven in their at- 
tempt to trace back the present practices of their Church 
to the times of our Lord and his Apostles ; and we shall 
also endeavour to show in what manner the corrupt practice 
of saint-worship gradually was introduced, and to what 
lengths it has led its votaries even in the present day. 



WHAT IS THE EVIDENCE ON WHICH PUB. 

GATOR Y IS UELIEVED? 
The very important question, which we have pat at 
the head of our present article, is one which has been 
so frequently discussed in our pages, that it is now time 
to examine what is the result of our inquiries. And 
first let us see — Is Purgatory believed on the evidence of 
Scripture f Only one of our correspondents (vol i., p. 
45) has attempted to bring forward any Scriptural 
authorities for the existence of such a place. We found 
it easy to show, however, that the texts that he alleged 
were quite irrelevant; and, in order not to be suspected 
of urging weak objections to his proofs, wc stated our 
arguments in the words of Natalis Alexander, an able 
and learned Roman Catholic divine. We may state, 
then, as the result of our inquiries, that there i.« not a 
single mention of Purgatory in the whole of the New Test- 
lament. Now, could this be so, if the writers of the New 
Testament knew of the existence of such a place ? If 
the pains of Purgatory can be shortened by men's prayer* 
and penances in this life, how is it that the Apostles 
never appear to have given their converts a word of in- 
struction, as to the means of escaping these sufferings 
hereafter ? They wrote also, to men suffering severe 
persecutions; and, yet, among all the consolations they 
offered them, they never seem to have thought of re- 
minding them how their sufferings in this life would 
abridge the time of their punishment in Purgatory. 

Well, but, perhaps, the silence of" Scripture may be 
supplied by tradition. Let us examine then, 

Js Purgatory believed on the evidence of any of tha 
orthodox writer* uf the Jirst three centuries t Here, 
again, we have to answer that not a single quotation in 
proof of Purgatory has been established; and that cer- 
tainly not for want of pains on the part of our Roman 
Catholic correspondents. They have given us quota- 
tions from later writers ; they have given us quotations 
from heretical writers of the first three centuiie- ; they 
have proved from orthodox writers that prayers for the 
dead were used at an early time, in the primitive 
Church ; but of Purgatory, not a word. We feel, then, 
that wc are justified in concluding, that in whatever 
manner the belief in Purgatory came iiro the Church, 



* Certa ritiooe neseimus, an Sancti nostra vot.i cn^noscant, 
q-amsis p:e ho-- cicdainus. Ci'jetan in secundatn secitadn Quest, 

Ixsxvi;!., art. b. Auff. Taur. 15sl, p. 411. 

t ii ripg itru Mapia' o c^nar^p, cat Tioc, xat *' Ay un> 
rij/Ec/ttr, TrpoaKitviitjUia' rijv Mdptav ptfStic npo9K9~ 
vltrai.— Epiph. Cont. liar., lib. iii., torn, n., h«r. 7», p. 10C4. Parts 
id., m>>; Colon, 10.82— ■ Honoretur sane Maria: Pater v. 10, Filial, «• 
Spiritus Sanctus adorentar— Mariam adorare ueuao velit." 



